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A SERMON 

gttwjrt  in  tjt  toljitiiral  Owc^  of  St.  grin's,  glaritjlmrg. 

On  Sunday  Morning  and  Evening,  March  18, 1866, 

BY  THE 

RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL 


Exodus  iii.15. — “ And  God  said  moreover  unto  Moses,  Thus  shalt 
thou  say  unto  the  children  of  Israel,  Jehovah,  the  God  of 
your  fathers,  the  God  of  Abraham,  the  God  of  Isaac,  and 
the  God  of  Jacob,  hath  sent  me  unto  you : this  is  My  Name 
for  ever,  and  this  is  My  Memorial  unto  all  generations. 

If  you  referred  to  your  English  Bibles  you  would  find  that  the 
text,  as  I have  now  quoted  it,  differs  in  one  respect  from  the 
words  which  you  will  find  there  printed.  The  difference  may  at 
first  sight  seem  slight  and  of  no  great  importance:  but  in 
realiitty  is  one  of  much  significance.  In  the  English  Version  it 
stands,  “The  Lord  God  of  your  fathers  hath  sent  me  unto  you  : ” 
but  the  Hebrew  writer  says,  “ Jehovah,  the  God  of  your  fathers, 
hath  sent  me  unto  you.” 

We  have  here  the  Name,  which  in  a later  age  the  supersti- 
tious fancy  of  the  Jews  declared  to  be  unpronounceable ; and  to 
this  day  they  never  express  it,  when  reading  the  Hebrew  Bible, 
but  substitute  always  auother  name  for  it.  It  would  seem  that 
at  the  time  when  the  Greek  translation,  which  we  call  the  Sep- 
tuagint,  was  made,  two  or  three  centuries  before  the  birth  of 
Christ,  some  feelings  of  this  kind  must  have  already  prevailed  ; 
since  they  always  represent  the  Name  by  a Greek  word,  meaning 
Lord,  and  answering  to  the  Hebrew  “ Adonai,”  which  was  then 
probably,  as  it  is  now,  substituted  usually  for  Jehovah,  in  reading 
the  Hebrew  Bible.  And  the  fact  is,  that,  though  we  pronounce 
the  name  as  Jehovah  in  English,  no  one  knows  certainly  now 
in  what  manner  it  was  originally  pronounced.  The  Hebrews,  as 
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most  of  you  will  know,  never  wrote  the  vowel-sounds  of  their 
words,  but  only  the  consonants.  We  know,  therefore,  what  the 
four  consonants  were,  which  formed  the  Sacred  Name:  but  from 
the  lapse  of  time,  since  the  Jews  first  ceased  to  pronounce  it,  we 
have  lost  all  certain  knowledge  of  the  vowels  with  which  they 
should  be  uttered.  Most  modern  critics,  however,  believe  that 
the  word  should  be  properly  read — not  Jehovah,  but  Jahveh  or 
rather  Yahveh — meaning  HE  IS,  and  denoting  thus  the  Eternal, 
the  Living  God,  the  Self- Existent  Being,  “ Who  is,  and  was, 
and  is  to  be.”  And  this,  it  should  be  remembered,  is  most 
probably  the  true  interpretation  of  the  Name,  though  we  may 
still  pronounce  it,  as  it  stands  in  our  English  Bibles,  Jehovah. 
In  point  of  fact,  you  will  find  Jehovah  only  in  four  places  of 
the  English  Version,  E.vi.3,  Ps.lxxxiii.18,  Is.xii.2,xxvi.4,  and  in 
four  compound  names  of  places,  G.xxii,14,  E.xvii.15,  Ju.vi.24, 
Ez.xlviii.35  (mary.) ; whereas  it  really  occurs  in  hundreds  of 
places  in  the  original  Hebrew,  but  is  always  expressed  in  English, 
as  I have  mentioned,  by  the  word  Lord,  in  capital  letters.  Every 
attentive  reader  of  the  Bible  should  carefully  notice  this,  that, 
wherever  “ Lord  ” is  printed  in  ordinary  type,  it  stands  simply 
for  Adonai,  “Master”;  but  wherever  it  is  printed  in  capitals,  it 
stands  for  the  sacred  Name  “ Jehovah.” 

You  will  now  see,  however,  that  the  words  of  the  text  acquire 
at  once  a very  expressive  meaning, — and  one  which  is  entirely 
smothered  up  and  lost  in  our  printed  translation, — when  we 
read,  as  I have  quoted  them, — 

"Thus  shalt  thou  say  unto  the  children  of  Israel,  ‘Jehovah,  the 
God  of  your  fathers,  the  God  of  Abraham,  the  God  of  Isaac,  and  the 
God  of  Jacob,  hath  sent  me  unto  you  ’ ” — 

instead  of  merely  “ the  Lord  God  of  your  fathers  hath  sent  me 
unto  you.”  We  see  now  what  is  meant  by  the  closing  words  of 
the  verse — 

“ This  is  My  Name  for  ever,  and  this  is  My  Memorial  unto  all 
generations.” 

This  name,  Jehovah,  the  Living  God,  “ HE  IS,”  corresponding 
to  the  declaration  in  the  previous  verse,  where  God  Himself  is 
introducing  as  speaking  in  the  first  person,  “I  AM  hath  sent  me 
unto  you” — this  is  to  be  the  Name,  by  which  the  God  of  Israel 
shall  be  distinguished  from  all  other  gods — from  the  gods  of  the 
nations  roundabout — “ for  all  generations.” 

But  the  correct  translation  of  this  verse  draws  our  attention 
also  to  another  fact,  which  is  lost  sight  of,  or  rather  is  obscured 
altogether,  in  the  English  Version.  This  word  “ Jehovah  ” is 
described  in  the  sixth  chapter  of  Exodus  as  having  been  then 
first  communicated  to  Moses  by  a direct  revelation  from  God,  as 
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the  Name  by  which  He  would  henceforth  be  known  in  Israel, 
though  a Name  by  which  He  was  not  kuown  to  their  fathers: — 

“And  God  spake  unto  Moses,  and  said  unto  him,  1 am  Jehovah. 
And  I appeared  unto  Abraham,  unto  Isaac,  and  unto  Jacob,  as  (El 
Shaddai)  God  Almighty;  but  by  my  Name  Jehovah  was  I not  known 
to  them.” 

Hero,  then,  it  is  distinctly  stated  that  the  name  “Jehovah  ” was 
not  known  to  Abraham,  Isaac,  aud  Jacob : it  was  now  first 
revealed  to  Moses,  as  the  Name  of  the  God  of  Israel.  Yet,  on 
turning  to  the  book  of  Genesis,  we  shall  find  that  the  name 
Jehovah  is  frequently  put  into  the  mouth  of  each  of  the  three 
patriarchs.  Thus — 

“ Abram  said  to  the  King  of  Sodom,  ‘ I have  lift  up  mine  hand  unto 
Jehovah,  the  Most  High  God,  the  possessor  of  heaven  and  earth,’” 
G.xiv.22, — 

“ Isaac  said,  * See  the  smell  of  my  son  is  as  the  smell  of  a field  which 
Jehovah  hath  blessed,’  ” G.xxvii.27, — 

“Jacob  awaked  out  of  his  sleep  and  said,  ‘ Surely  Jehovah  is  in  this 
place,  and  I know  it  not,’  ” G.xxviii.16. 

In  each  of  these  instances,  of  course,  in  the  English  version  you 
will  find  “the  Lord”  instead  of  “Jehovah”;  and  thus  the  real 
fact  is  entirely  hidden  up  from  the  eye  of  the  ordinary  English 
reader  of  the  Bible,  that  here  in  Genesis  we  have  Abraham, 
Isaac,  and  Jacob — all  three  of  them — familiarly  using  this 
Divine  Name,  though  in  Exodus  it  is  said  that  God  appeared 
unto  them  as  El  Shaddai,  “God  Almighty,”  but  was  not  known 
to  them  by  His  Name  Jehovah.  Nay,  according  to  the  story, 
this  name  was  not  only  known  to  these,  but  to  a multitude  of 
others, — to  Eve  and  Lamech  before  the  Flood,  aud  to  Noah 
after  it,  iv.l,  v.29,  ix.26, — to  Sarah,  Rebekah,  Leah,  Rachel, 
xvi.2,  xxvii.7,  xxix.35,  xxx.24, — to  Abraham’s  servant,  Laban, 
and  Bethuel,  xxiv.2  7,31,50, — nay  even  to  heathens,  as  Abime- 
lech,  the  Philistine  King  of  Gerar,  his  friend,  and  his  chief  cap- 
tain. In  various  passages  it  is  put  into  the  mouth  of  all  these. 
In  one  word,  it  is  represented  as  universally  and  familiarly 
known  to  persons  of  all  classes  before  the  time  of  Moses.  Nay, 
we  are  told  that,  shortly  after  the  Creation,  as  early  as  the  days 
of  Seth  the  son,  or  of  Enos  the  grandson,  of  Adam, — 

“ Then  began  men  to  call  upon  the  name  of  Jehovah.” 

There  are  some  who  endeavour  to  explain  away  this  difficulty 
by  saying  that  the  Name  indeed  was  “ known  ” before  the  time 
of  Moses,  but  was  not  known  thoroughly, — was  not  known  in  all 
its  depth  and  fulness  of  meaning.  Yet  the  words  in  Exodns 
say  plainly,  “ By  my  Name  Jehovah  was  I not  known  to  them  ” : 
and  it  can  hardly  be  thought  that  this  is  the  true  explanation  of 
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the  apparent  discrepancy,  when  we  are  told  that  Abraham — 

" believed  in  Jehovah  and  He  counted  it  to  him  for  righteousness,” — 
and  that  Jehovah  said  unto  Abraham, — 

“ I am  Jehovah,  that  brought  thee  out  of  Ur  of  the  Chaldees,  to 
give  thee  this  land  to  inherit  it.”  G.xv.6,7. 

The  fact  is,  as  probably  most  of  you  are  by  this  time  aware, 
that  these  phenomena  are  distinctly  pointing  to  different  writers, 
belonging  to  different  ages,  who  have  been  concerned  in  writing 
the  first  five  books  of  the  Bible,  which  we  call  the  Pentateuch, 
and  the  book  of  Joshua,  which  is  properly  a part  of  the  same 
work.  This  is  not  the  proper  time  or  place  for  going  minutely 
into  these  questions  of  Modern  Criticism.  Yet  every  reader  of 
the  Bible  should  in  these  days  know  something  about  them,  so 
as  to  be  able  to  study  the  sacred  volume  with  an  intelligent 
appreciation  of  its  contents. 

In  a few  words,  therefoi’e,  I will  set  before  you  the  general 
nature  of  the  results  of  these  enquiries.  It  appears  that  the 
oldest  writer  in  the  Pentateuch — he  who  laid,  as  it  were,  the 
foundation  of  the  whole  story, — made  no  use  of  the  name  Jehovah 
at  all,  till  he  had  written  the  account  of  its  revelation  to  Moses 
in  the  sixth  chapter  of  Exodus,  which  I have  just  been  quoting. 
He  uses  everywhere  the  word  “ God  ” — or  rather  he  uses  the 
Hebrew  name  “ El  ” or  “ Elohim,”  meaning  probably  “ the 
Mighty  One,”  or  sometimes  “ El-Shaddai,”  God  Almighty ; and 
hence  we  find  him  writing,  as  part  of  the  address  of  the  Divine 
Being  to  Moses, — 

“I  appeared  unto  them  as  El-Shaddai;  but  by  my  Name  Jehovah 
was  I not  known  to  them.” 

It  is  quite  possible  to  extract  from  the  book  of  Genesis  and 
the  first  chapters  of  Exodus  the  parts  due  to  this  old  writer, — 
the  Elohist  or  Elohistic  writer,  as  he  is  usually  called,  from  his 
using  the  name  “ Elohim  ” for  God, — and  to  present  them 
almost  in  their  original  form.  And  this  has,  in  fact,  been  done  ; 
and  the  Elohistic  narrative,  as  it  is  found  imbedded  in  the  Book 
of  Genesis,  has  now  been  printed  separately,  so  that  any  one 
can  read  it,  and  satisfy  himself  as  to  its  being  a complete,  con- 
nected story — ono  of  the  most  ancient  histories  in  the  world — 
perhaps  the  most  ancient  which  exists  in  the  form  of  a written 
document. 

This  Elohistic  narrative — the  foundation  of  tho  whole  Penta- 
teuch— contains  the  first  account  of  tho  Creation,  (that  which 
we  find  in  tho  first  chapter  of  Genesis,  and  the  first  three  verses 
of  the  second,)  and  the  original  account  of  the  Deluge,  which  is 
interrupted,  however,  as  it  now  stands  in  the  Bible,  by  later  in- 
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sertions,  the  work  of  another  writer.  Tt  contains  also  the  oldest 
portions  of  the  history  of  the  Patriai’cbs,  all  told  in  a simple 
primitive  style,  very  different  from  the  more  polished  and  artistic 
passages,  which  belong  to  a later  age.  For  the  second  account 
of  the  Creation,  in  the  latter  part  of  the  second  and  third  chap- 
ters of  Genesis,  is  written  by  a totally  different  hand  ; as  appears 
not  only  from  its  employing  throughout  the  name  of  “ Jehovah,” 
whereas  the  first  chapter  uses  only  “ Elohim,”  but  from  a great 
number  of  peculiarities  of  style  which  distinguish  the  work  of 
this  second  writer,  as  there  are  also  other  equally  characteristic 
expressions,  which  distinguish  the  style  of  the  first.  Besides 
which,  the  whole  account  of  the  Creation  in  the  second  chapter 
is  manifestly  different  altogether  from  that  in  the  first.  I will 
mention  two  points  only,  though  an  attentive  perusal  will  detect 
many  other  variations.  In  the  first  account,  you  will  find  that 
man  is  created  last  of  all  living  creatures,  after  the  birds  and 
beasts,  i.21,25 ; whereas  in  the  second,  he  is  created  first  of  all, 
before  the  birds  and  beasts,  ii.19.  Again,  in  the  first  account, 
the  man  and  woman  are  created  together  on  the  sixth  day,  last 
of  all  created  things,  i.27  ; whereas  in  the  second,  the  man  is 
made  by  himself  first  of  all  living  things,  without  the  woman, 
and  is  placed  alone  in  the  garden  “ to  till  it  and  to  keep  it ; ” then 
the  beasts  and  birds  are  created,  and  brought  to  him  that  he 
may  name  them  ; and  lastly,  the  woman  is  created  last  of  all, 
as  by  a kind  of  after- thought.  There  are  like  differences  also 
between  the  original  account  of  the  Deluge,  and  the  parts 
which  betray  the  style  of  the  later  writer ; as,  for  instance, 
where  the  Elohist  says, — 

“ Of  every  living  thing  of  all  flesh,  two  of  every  sort  shalt  thou  bring 
into  the  ark,  to  keep  them  alive  with  thee,  they  shall  be  male  and 
female ; of  fowls  after  their  kind,  and  of  cattle  after  their  kind,  of 
every  creeping  thing  of  the  earth  after  his  kind,  two  of  every  sort  shall 
come  unto  thee,  to  keep  them  alive,”  vi.19,20; — 

whereas  the  later  writer,  who  is  usually  called  the  Jehovish 
from  his  using  habitually,  though  not  exclusively,  the  name 
“ Jehovah,”  gives  a very  different  version  of  the  Divine  com- 
mand to  Noah : — 

“ Of  every  clean  beast  thou  shalt  take  to  thee  by  sevens,  the  male 
and  his  female,  and  of  beasts  that  are  not  clean  by  two,  the  male  and 
his  female, — of  fowls  of  the  air  also  by  sevens,  the  male  and  the 
female,  to  keep  seed  alive  upon  the  face  of  all  the  earth,”  vii.2,3. 

Numerous  other  discrepancies  and  contradictions  might  be 
pointed  out  between  the  original  Elohistic  story  in  Genesis,  and 
those  portions  of  the  Book  which  are  due  to  later  writers.  The 
earliest  of  these  seems  also  to  have  followed  the  example  of  the 
more  ancient  writer,  in  using  only  “ Elohim  ” throughout  the 
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book  of  Genesis;  but  his  style  is  so  different  from  that  of  the 
“ Elohist,”  and  in  many  respects  so  closely  resembles  that  of  the 
“ Jebovist,”  as  to  have  given  rise  to  the  conjecture  that  he  may  be 
even  identical  with  the  latter,  only  writing  in  an  earlier  period 
of  his  life.  However  this  may  be,  the  main  point  on  which  I 
desire  to  fix  your  attention,  is  this,  that  the  original  Elohistic 
story  can  be — in  fact,  has  been — extracted  from  the  Book  of 
Genesis  and  the  first  part  of  Exodus,  and  may  be  read  at  will 
by  any  one  in  a continuous  unbroken  nai’rative,  almost  entire,  as 
it  was,  most  probably,  when  first  composed,  from  the  first  verse  of 
Genesis  down  to  the  fifth  verse  of  the  sixth  chapter  of  Exodus. 
After  this  it  becomes  more  difficult  to  trace  it ; and  it  seems  to 
have  been  suddenly  brought  originally  to  a close  very  soon  after 
this  point,  or  to  have  been  removed  and  replaced  by  later  pas- 
sages. The  rest  of  the  matter  in  the  Book  of  Genesis  and  in 
the  first  chapter  of  Exodus  is  due  to  later  writers,  whose  work 
was  either  meant  to  supplement  or  enlarge  the  original  older 
story,  or  else,  if  they  wrote  independently,  has  been  introduced 
and  woven  up  into  one  narrative  with  it,  by  some  later  com- 
piler or  editor.  The  passage  of  the  text  is  one  of  those  later 
additions.  It  is  no  part  of  the  original  Elohistic  story;  for 
that,  as  I have  said,  never  employs  the  name  Jehovah,  till  the 
account  is  given  of  its  revelation  to  Moses  in  the  sixth  of 
Exodus ; whereas  here  in  the  text  we  read, — 

“ Thus  shalt  thou  say  unto  the  children  of  Israel — Jehovah,  the  God 
of  your  fathers,  hath  sent  me  unto  you.” 

The  direct  inference,  which  we  draw  at  once  from  these  pheno- 
mena, must  plainly  be  this,  that  the  original  account  of  tho 
revelation  of  the  Name  to  Moses  cannot  have  been  regarded  by 
the  other  writers  of  the  Pentateuch  as  a statement  of  actual 
fact,  historically  true.  If  they  had  really  believed  that  the  Name 
was  communicated  first  to  Moses  in  this  way  by  a direct  revela- 
tion from  the  Divine  Being  Himself,  and  was  not  even  known 
to  their  fathers,  it  is  impossible  to  suppose  that  they  would  have 
given  a complete  contradiction  to  this  account,  by  representing 
it  as  having  been  used  familiarly,  not  only  by  the  three  patriarchs, 
but  by  persons  of  all  kinds,  throughout  the  preceding  ages, 
from  the  very  beginning.  This  conclusion  is  abundantly  con- 
firmed by  many  other  considerations,  which  I cannot  hero 
explain  at  large.  It  is  sufficient  to  say  that  the  Elohist  mani- 
festly wishes  to  indicate  that  the  name  Jehovah  was  unkuown 
to  the  Israelites,  generally,  till  about  the  time  of  the  Exodus, — 
that  it  was  not  known  to  their  fathers, — and  that  about  that 
time  they  first  becamo  acquainted  with  it.  Many  eminent  critics 
conclude,  therefore,  that  Moses  was  the  first  to  introduce  this 
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name  into  the  religious  worship  of  Israel,  from  whatever  quar- 
ter he  derived  it.  My  own  conviction  is,  that  the  Israelites  first 
adopted  this  namo  when  they  had  entered  the  land  of  Canaan, 
and  found  a name  almost,  if  not  quite,  identical, — so  similar,  at 
all  events,  that  Greek  writers,  both  Christian  and  Heathen, 
express  the  two  names  by  the  very  same  Greek  letters,  IAO, — 
used  by  the  inhabitants  of  the  land,  and  especially  by  the  north- 
ern tribes,  the  Syro- Phoenicians,  as  the  mysterious  name  of  their 
great  Deity,  the  Sun,  whom  they  regarded  as  the  source  of  light 
aud  life,  and  whom  they  called  Yalchveh,  “ He  Lives”  or  (as 
some  explain  it)  “ He  gives  life,”  just  as  the  name  of  Israel’s 
God  was  Yahveh,  “HE  IS,”  or  (ns  some  explain  it)  “ He  gives 
being.”  The  two  names,  you  will  see,  differ  only  in  sound  by 
an  aspiration  in  the  middle ; and  accordingly,  as  I have  men- 
tioned, Greek  writers  represent  them  both  by  the  very  same 
Greek  letters. 

In  this  way,  as  it  seems  to  me,  we  may  best  account  for 
the  fact  that  this  ancient  writer  dates  the  first  acquaintance 
of  the  Hebrews  with  this  name  from  the  time  of  the  Exodus. 
They  really,  as  I suppose,  came  first  into  contact  with  it, 
when  they  entered  the  land  of  Canaan  immediately  after  the 
Exodus.  At  first,  most  probably,  their  notions  of  the  Deity 
were  rude  and  unworthy.  We  learn  distinctly  from  the  Book  of 
Judges  that  they  forsook  Jehovah,  or  else  defiled  the  worship  of 
Jehovah  with  all  manner  of  idolatrous  practices — that  again 
and  again  they — 

" followed  other  gods,  of  the  gods  of  the  people  that  were  round  about 
them,  and  bowed  themselves  unto  them,  and  served  them,” — 

that  Gideon’s  father  had  an  altar  of  the  Baal,  or  Lord,  of  the 
tribes  of  Canaan, — in  other  words,  the  Sun, — and  Jephthah 
“ offered  up  his  only  daughter  as  a burnt-sacrifice  ” unto 
Jehovah.  But,  by  degrees,  more  just  ideas  of  the  true  character 
of  the  Divine  Being,  and  of  that  worship  which  He  requires  of 
us,  “ in  spirit  and  in  truth,”  began  to  prevail  in  Israel — not 
indeed  among  the  people  generally,  but  among  the  higher, 
nobler  minds  among  them,  such  as  Samuel  and  David,  and  the 
great  prophets  of  that  and  of  later  ages.-  The  common  people 
still, — nay,  most  of  the  kings,  priests,  and  prophets, — down  even 
to  the  time  of  the  Captivity,  seem  to  have  practised  habitually  the 
grossest  idolatry,  aud  to  have  introduced  the  vilest  abominations 
into  the  very  worship  of  Jehovah.  As  I have  shown  you  more 
fully  on  a former  occasion,  by  quotations  from  the  prophet  Jere- 
miah, it  is  certain  that  human  sacrifices  were  offered  habitually 
in  Israel, — that,  as  Jeremiah  tells  us, — 

“ they  had  built  the  high  places  of  Tophet,  which  is  in  the  valley  of  the 
son  of  Hinnom,  to  burn  their  sons  and  their  daughters  in  the  fire  ” ; — 
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and  the  frequent  repetition  of  the  formula, — 

“ which  I commanded  them  not,  neither  came  it  into  my  heart  ” — 
seems  to  imply  that  they  professed  to  have  a Divine  command 
for  these  practices, — that  they  sacrificed  their  children  in  the 
name  of  Jehovah.  And  so  the  prophet  speaks  elsewhere  of  the 
Temple  itself — 

“ They  have  estranged  this  place,  and  have  burned  incense  in  it  unto 
other  gods,  and  have  filled  this  place  with  the  blood  of  innocents”; 

and  so  says  Ezekiel,  xxiii.39, — 

“ When  they  had  slain  their  children  to  their  idols,  then  they  came 
the  same  day  into  my  Sanctuary  to  profane  it,  and  lo,  thus  have  they 
done  in  the  midst  of  my  House.” 

It  would  seem,  therefore,  that  after  sacrificing  their  children  in 
the  valley  of  Hinnom,  outside  the  walls  of  Jerusalem,  they  went 
up  at  once  into  the  Temple,  to  join  in  the  worship  of  Jehovah, 
reeking,  as  it  were,  with  “ the  blood  of  these  innocents.”  And 
many  other  passages  very  plainly  show  that  the  grossest  im- 
purities also  were  practised,  as  sacred  rites,  in  the  temple  itself, 
or  at  least  within  its  precincts, — that  foul  obscene  images  were 
there  set  up,  and  vices  indulged  which  cannot  be  named,  D.xxiii. 
18,lK.xiv.24,xv.l2,2K.xxiii.7,  such  as  Jeremiah  indicates  by 
saying,— 

“ They  have  set  their  abominations  in  the  House  which  is  called  by 
my  name  to  pollute  it.” 

Still,  all  along — from  the  time  of  Moses  downwards,  as  many 
think — at  least,  from  the  time  of  Samuel — there  were  raised  up 
in  Israel  men  of  higher  mind  and  purer  principles,  taught  by 
God’s  Spirit,  enlightened  by  Divine  Light,  who  strove  to  correct 
these  enormous  evils,  and  struggled  manfully  in  God’s  Strength 
against  them.  The  Elohistic  story,  as  I believe,  was  one  of 
the  first  results  of  the  attempt,  on  the  part  of  these  Divinely- 
taught  men,  to  improve  the  religious  condition  of  the  people  ; 
and  the  later  additions  were  made  in  different  ages  by  fellow- 
workers  in  the  same  great  work.  Thus  we  have  before  us  in 
the  text  the  thoughts  of  a brother  man  of  those  days,  of  one 
who  lived,  perhaps,  three  thousand  years  ago,  and  who  was 
taught  and  enlightened  by  the  same  Divine  Spirit,  who  is 
teaching  now  the  hearts,  and  enlightening  the  eyes,  of  the 
children  of  men.  Without  receiving  his  words  as  an  actual 
statement  of  historical  fact,  wo  can  yet  draw  from  them  im- 
portant lessons  for  our  comfort  and  guidance. 

We  see,  first,  as  I have  just  observed,  that  in  that  primeval 
age,  as  well  as  now,  the  Divine  Being  was  revealing  Himself  to 
men’s  hearts, — the  Living  Word  was  the  Life  and  Light  of  men, 
in  those  days,  as  Ho  is  now.  Merc  statements  of  historical 
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facts  by  these  ancient  writers  would  not  convince  us  of  this ; 
while,  on  the  other  hand,  their  numerous  inaccuracies  in  respect 
of  matters  of  Science  and  History  do  not  at  all  interfere  with 
this  conviction.  If  they  had  been  so  inspired,  as  to  be  super- 
naturally  informed  of  things  which  had  happened  ages  before 
they  were  born,  and  supernaturally  protected  from  all  possible 
error  in  what  they  wrote,  that  would  be  miraculous,  indeed, 
something  for  us  to  wonder  at,  something  to  excite  our  astonish- 
ment. But  it  would  not  satisfy  us  that  the  Great  Creator  of  the 
Universe,  the  Moral  Governor  of  all  intelligent  beings,  had  been 
revealing  Himself  to  his  creature  man, — had  been  dealing  with 
his  child  on  earth  with  Fatherly  concern  and  love, — had  been 
enabling  him  to  understand  more  and  more  of  His  moral  perfec- 
tions. It  is  because  we  find  in  these  ancient  writings — not 
merely  matters  of  Science  and  History — but  moral  and  religious 
truth — Divine,  Eternal  Truth — set  forth  to  us,  that  we  recog- 
nise the  teaching  of  the  Spirit  of  God.  If  besides  these  Divine 
Lessons,  which  come  home  to  our  hearts  at  once,  bringing  mes- 
sages from  God  to  the  soul,  it  had  pleased  God  to  convey  to  us 
by  the  hands  of  these  our  fellowmen,  infallibly  accurate  accounts 
of  the  Creation  and  the  Deluge,  of  the  lives  of  Abraham,  Isaac, 
and  Jacob,  of  the  Exodus  from  Egypt  and  the  March  through 
the  Wilderness,  this  would  certainly  have  been  very  wonderful : 
we  should  have  humbly  and  devoutly  received  these  communica- 
tions, and  concluded  that  they  were  necessary  for  our  life  and 
happiness  in  this  world  and  the  next,  and  were  therefore  made 
a part  of  the  Divine  Revelation.  But  since,  by  nsing  the 
powers  of  reason  which  God  has  given  us,  we  find  that  these 
historical  accounts,  these  scientific  statements,  are  by  no  means 
accurate, — that  they  are  not  infallibly  true, — that,  on  the  con- 
trary, they  are  demonstrably  in  very  many  respects  contradicted 
by  the  facts  of  Science,  at  variance  with  each  other,  unhistorical, 
impossible, — we  conclude  that  such  miraculous  communications 
as  these  are  not  necessary  to  be  revealed,  for  our  happiness  here 
or  our  welfare  hereafter, — that  God  has  meant  to  leave  these 
things  to  be  searched  out  by  the  labours  of  men,  by  the  exercise 
of  those  powers  with  which  He  has  gifted  them, — that  the 
Divine  Revelations,  contained  in  the  Scriptures — “ the  things 
which  the  Holy  Ghost  teacheth  ” — have  nothing  to  do  with  such 
matters  as  these, — that  in  the  words  of  Bishop  Thirlwall — 

The  numbers,  migrations,  wars,  battles,  conquests,  and  reverses,  of 
Israel,  have  nothing  in  common  with  the  teaching  of  Christ,  with  the 
way  of  salvation,  with  the  fruits  of  the  Spirit. 

I repeat,  then,  “ in  the  moral  and  religious  truth  contained  in 
the  Bible,  and  in  that  alone,”  as  Dean  Milman  says,  we  recog- 
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nise  the  “ Word  of  God.”  But  thon,  in  recognising  this,  we  have 
the  comfort  of  knowing  that  it  is  onr  Father’s  Voice  that  we 
hear  in  the  Bible, — our  Father’s  Voice  which  taught  our  fellow- 
men  of  former  days,  and  through  them  is  now  teaching  us.  It 
is  a comfort  also  to  feel  that  we  have  this  sign  of  the  Existence 
— the  Living  Presence — of  a Moi’al  Governor  of  the  Universe, 
in  the  likeness  of  whom  we  have  all  been  made, — that  all  along 
He  has  been  breathing  by  His  Spirit  on  the  hearts  of  men,  in- 
spiring holy  thoughts,  kindling  divine  desires,  awakening 
eternal  hopes  and  fears.  It  is  a comfort  thus  to  realise  that  we 
are  all  brethren  of  one  great  Family, — that,  whether  physically 
sprung  from  one  pair  of  ancestors  or  more,  we  are  all  spiritually 
children  of  God,  having  the  sign  of  our  divine  parentage  in 
that  seed  of  spiritual  life,  which  the  Spirit  of  God  has  quickened 
within  us.  It  is  a comfort  to  know  that  even  in  the  ages  long 
ago  this  truth  was  realised,  that  onr  Father  is  Jehovah,  the 
Living  God, — who  “ was  and  is  and  is  to  be,”  “ the  same  yesterday, 
to  day,  and  for  ever,” — who,  whether  known  to  them  or  not  by 
that  name,  had  been  of  old  the  “ God  of  their  fathers,”  as  He 
was  then  their  God,  and  who  would  be  their  children’s, — who 
sends  in  all  ages  His  prophets  unto  men,  and  ministers  to  all, 
as  He  sees  good,  the  Word  of  Eternal  Life. 

“ This  is  His  Name  for  ever,  and  this  is  His  Memorial  unto  all 
generations.” 


These  words,  as  I explained  more  fully  this  morning,  are  put 
into  the  mouth  of  the  Almighty  by  one  of  the  ancient  writers 
of  the  Pentateuch,  as  part  of  the  solemn  address  to  Moses  out 
of  the  Burning  Bush.  I drew  attention  to  the  fact,  that  by 
restoring  the  true  translation  of  the  passage,  “Jehovah,  the 
God  of  your  fathers,”  instead  of  “the  Lord  God  of  your  fathers,” 
as  it  stands  in  the  English  Version,  the  real  meaning  of  the 
original  is  brought  out  into  the  light  more  distinctly,  whereas  it 
is  otherwise  quite  obscured.  Jehovah,  the  “ Self-Existent  Being  ” 
— for  that  is  the  interpretation  of  the  name — Jehovah,  the 
“ Living  God  ” — He  had  been  the  “ God  of  their  fathers,”  and 
He  will  now  be  their  God,  as  He  will  be  their  children’s — the 
same  faithful  and  gracious  Being — “ the  same  yesterday,  to- 
day, and  for  ever.” 

This  whole  section  about  the  “ Burning  Bush  ” is,  as  I ob- 
served, a later  addition  to  the  original  story  of  the  Pentateuch  ; 
as  is  indicated  by  the  fact  that  in  this  verse  and  in  other  verses 
of  the  section,  the  name  “ Jehovah  ” is  used,  though  it  is  not  ex- 
pressed at  all  in  the  English  Version,  but  is  represented  by  the 
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word  LORD,  in  capital  letters, — which  Name  the  oldest  writer 
never  employs  in  his  narrative,  until  he  has  announced  in  the 
sixth  chapter  of  Exodus  the  revelation  of  it  by  God  Himself  to 
Moses.  Besides  which,  this  whole  section,  about  the  “ Bush,” 
when  closely  examined  with  a critical  eye,  gives  unmistakeable 
evidences  of  a style  very  different  from  that  of  the  more 
ancient  primary  document,  which  forms  the  foundation  of  the 
whole  story  of  the  Pentateuch.  It  is  impossible,  as  I said,  in 
these  days  to  believe  that  this  document  is  historically  true — 
that  the  Almighty  God  did  really  “call  unto  Moses  out  of  the 
midst  of  the  bush,”  and  hold  this  discourse  with  him, — any  more 
than  we  can  suppose  that,  as  recorded  in  the  Book  of  Job,  the 
Divine  Being  talked  familiarly  with  Satan  in  the  Courts  of 
Heaven,  or  uttered  in  the  ears  of  Job,  and  his  friends,  that  sub- 
lime Hebrew  poetry,  which  we  find  towards  the  end  of  that 
Book.  But  there  are  still  precious  lessons  to  be  drawn  from  the 
text  before  us,  as  I endeavoured  to  show  in  some  measure  this 
morning.  We  have  here  the  evidence  of  a Divine  thought  con- 
ceived in  the  heart  of  a fellowman  of  other  days  by  the  inspira- 
tion of  the  Holy  Ghost.  We  have  here  the  signs  that  3,000 
years  ago,  as  now,  the  Eternal  Father  was  caring  for  His 
children  upon  earth,  was  instructing,  enlightening,  guiding,  and 
blessing  them.  We  have  here  the  proof  of  one  and  the  selfsame 
Spirit  breathing  on  men’s  hearts  then,  as  He  who  is  breathing 
on  our  hearts  now.  We  have  a token  here  of  the  essential 
unity  of  the  human  race  in  all  ages,  in  all  countries  and  climes, 
of  our  common  brotherhool  with  all  the  members  of  the  great 
human  family,  as  children  of  God,  having  the  same  spiritual 
birth,  in  whom  the  same  Divine  Word  is  dwelling,  who  is  the 
Light  and  Life  of  men.  And  we  have  here  a recognition  that 
so  it  shall  be  unto  the  end — that  “the  God  of  our  fathers”  is 
He  who  is  with  us  now,  and  shall  be  to  all  eternity.  Let  us 
consider  more  closely  some  of  these  points  this  evening — some  of 
those  practical  lessons  which  the  words  of  the  text  will  yield  to 
us,  when  viewed  in  the  strongest  light  of  Modern  Criticism. 

When  the  Preacher  of  old,  in  the  book  of  Ecclesiastes, 
watching  in  deep  thought  the  course  of  the  life  of  men,  saw 
one  thing  after  another  fading  out  of  it,  and  the  men  them- 
selves, one  generation  after  another,  passing  away,  he  might 
well  exclaim, — 

“Vanity  of  vanities  ! all  is  vanity.  What  profit  hath  a man  of  all 
his  labour,  which  he  taketh  under  the  sun  ? One  generation  passeth 
away,  and  another  generation  cometh ; but  the  earth  abideth  for 
ever.” 

Many  others  have  drawn  the  like  inference,  and  not  un- 
naturallv,  that  it  is  useless  for  so  transitory  a being,  to  occupy 
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himself — at  least,  to  weary  his  heart  out — for  any  object,  how- 
ever vast  it  may  seem,  however  bright.  It  seems  as  if,  like  the 
moth  in  the  flame,  he  must  only  perish  in  any  high  endeavour, 
without  being  able  to  attain  any  lasting  joy  or  glory,  seeing 
that  he  himself  passes  so  quickly  away.  Nay,  the  very  earth, 
of  which  that  ancient  Jewish  philosopher  said,  as  we  have  just 
heard,  it  “ abideth  for  ever,” — the  hills  which  in  the  language 
of  Hebrew  poetry  were  called  “ everlasting,” — we,  with  our 
knowledge  of  the  results  of  Modern  Science,  have  learned  to 
look  upon,  as  in  a state  of  slow,  but  ceaseless,  change. 

There  rolls  the  deep,  where  grew  the  tree. 

O earth,  what  changes  thou  hast  seen  ! 

There,  where  the  long  street  roars,  hath  been 

The  stillness  of  the  central  sea. 

The  hills  are  shadows,  and  they  flow 

From  form  to  form,  and  nothing  stands  ; 

They  melt  like  mist,  the  solid  lands ; 

Like  clouds  they  shape  themselves,  and  go. 

There  are  some  also  who  will  tell  us  that  the  religion  of  mam 
like  all  things  else  which  belong  to  him,  has  been  ever  changing 
too, — that  one  creed  after  another  has  passed  away,  and  the 
living  faith  of  one  century  has  been  an  object  of  mere  curiosity, 
— or  even  of  wonder  and  pity, — to  succeeding  ones,  like  the 
mummied  kings  of  ancient  Egypt  in  the  museums  of  the  nine- 
teenth century.  We  are  told  that  we  may  hold  our  beliefs  with 
a lax  hand,  for  they  are  but  temporary,  and  our  children’s 
children  will  lcnow  belter  than  to  retain  them. 

Here,  however,  we  must  make  a stand.  “ Thy  Throne,  0 
God,  is  for  ever  and  ever!  ” We  say  with  all  our  hearts — with 
all  the  energy  and  hope  of  our  being — 

God  of  our  fathers  ! be  our  God, 

And  all  our  children  own  ! 

From  before  the  earliest  beginnings,  of  which  any  trace  has 
come  down  to  us — before  history  without  date — the  worship  of 
human  kind  has  been  rising,  still  higher  and  higher,  as  know- 
ledge has  increased  by  the  gift  of  God.  Even  the  old  Aurignac 
caves  in  the  south  of  France,  where  rude  works  of  human  art 
have  been  recently  found,  mixed  up  with  the  bones  of  extinct 
animals,  give  evidence  of  some  religious  feeling — of  some  faint 
spark  of  a belief  in  another  life.  As  one  of  our  great  living 
geologists  (Sir  Charles  Lycll)  has  said,  Antiquity  of  Man, 
p.193, — 

If  the  fossil  memorials  have  been  correctly  interpreted, — if  we  have 
before  us  at  the  northern  base  of  the  Pyrenees  a sepulchral  vault  with 
skeletons  of  human  beings,  consigned  by  friends  and  relations  to  their 
last  resting-place, — if  wo  have  also,  at  the  portal  of  the  tomb,  the  relics 

54 


13 


of  funeral  feasts,  and  within  it  indications  of  viands  destined  for  the 
use  of  the  departed  on  their  way  to  a land  of  spirits,  while  among  the 
funeral  gifts  are  weapons  wherewith  in  other  fields  to  chase  the  gigan- 
tic deer,  the  cave-lion,  the  cave-bear,  and  the  woolly  rhinoceros, — we 
have  at  last  succeeded  in  tracing  back  the  sacred  rites  of  burial,  and, 
more  interesting  still,  a belief  in  a future  state,  to  times  long  anterior 
to  those  of  history  and  tradition. 

From  that  time  to  this,  the  light  has  been  increasing,  the  know- 
ledge  of  God  has  become  more  bright  and  clear.  But  “can 
man  by  mere  searching  find  out  God  ? Can  we  find  out  the 
Almighty  to  perfection?”  We  may  find  in  this  way  proofs  of 
His  Wisdom  and  Power ; but  shall  we  find  revelations  of  His 
Truth  and  Holiness,  of  His  Fatherly  relations  to  us,  as  children 
made  in  His  own  moral  likeness,  after  His  image, — shall  we 
find  such  revelations  as  these — 

in  world  or  sun. 

Or  eagle’s  wing,  or  insect’s  eye, — 

Or  through  the  questions  men  may  try, 

The  petty  cobwebs  we  have  spun  ? 

No ! truly,  snch  knowledge  as  this  is  “ higher  than  heaven, — 
what  canst  thou  know  ? deeper  than  hell, — what  canst  thou 
do  ? ” And  yet  it  is  indisputable  that,  by  some  means  or  other, 
man’s  thoughts  concerning  God  have  become  more  just  and 
exalted,  his  worship  more  worthy,  as  the  world  has  grown 
older.  We  must  acknowledge,  therefore, — and  we  do  it  with  a 
joyful  sense  of  His  Fatherly  Love  to  us, — that  God  has  been 
pleased  to  reveal  Himself  gradually  to  the  mind  of  man, — 
gradually  as  regards  the  race  at  large,  but  in  such  bright  flashes 
and  clearer  glimpses  to  his  prophets  in  different  ages,  as  may 
have  put  them  as  individuals  far  above  the  level  of  their  own  or 
succeeding  generations, — as  the  mountain-tops  are  bright  with 
the  morning,  while  the  vales  and  plains  still  sleep  in  the  shade. 

And  so  in  these  most  ancient  writings,  the  work,  no  doubt,  of 
some  great  prophets  of  the  times  in  which  they  lived,  we  find 
enshrined  already  that  one  great  central  idea, — the  idea  of  Je- 
hovah, the  One  Only  Living  and  True  God.  It  is  true,  the 
earlier  writers  of  the  Pentateuch  do  not  seem  yet  to  have 
grasped  the  grand  truth  that  there  is  but  one  God.  They  still 
seem  to  speak  rather  of  the  pre-eminence  of  Jehovah,  the  God 
of  Israel,  above  other  gods.  Thus  Jethro,  the  father-in-law  of 
Moses,  is  made  to  say,  E.xviii.ll — 

“ I know  that  Jehovah  is  greater  than  all  gods  ” ; 

and  elsewhere  such  words  as  these  are  put  into  the  mouth  of 
Jehovah  Himself, — 

"Against  all  the  gods  of  Egypt  I will  execute  judgment;  I am 
Jehovah.”  E.xii.12,  N.xxxiii.4. 
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It  is  the  Deuteronomist,  writing  in  the  far  later  days  of  king 
Josiah,  who  speaks  distinctly  of  their  being  only  one  God  : — 

“ Unto  thee  it  was  showed,  that  thou  mightest  know  that  Jehovah 
He  is  God;  there  is  none  else  leside  Him,”  iv.35 ; 

“Know  therefore  this  day,  and  consider  it  in  thine  heart,  that 
Jehovah  He  is  God,  in  heaven  above  and  upon  the  earth  beneath ; 
there  is  none  else,”  iv.39. 

But  Jehovah  was  still  the  only  True  and  Living  God — the  God 
of  their  fathers,  the  God  of  themselves  and  their  children  in  all 
days, — even  if  at  first  they  believed  that  the  gods  of  the  nations 
had  some  real  temporary  existence,  some  power  to  strengthen 
and  support  their  own  people,  though  utterly  inferior  to  that  of 
the  God  of  Israel.  That  idea  was  there  already  in  the  hearts 
of  those  old  Hebrew  prophets ; and,  as  time  rolled  on,  it  became 
more  cleariy  developed  in  their  minds,  and  more  distinctly  ex- 
pressed in  their  religious  teachings,  when  the  superstitious 
notions,  which  may  have  at  first  gathered  round  it,  fell  away  by 
their  dead  weight  at  last,  having  become  by  accretion  too  un- 
wieldly,  too  contradictory  to  common-sense, — that  is,  to  reason, 
which  is  but  the  common-sense  itself  of  human  beings  in  its 
highest  aspect.  All  chat  the  deepest  thought,  the  most  extended 
knowledge,  can  now  do,  will  be  to  exhibit  that  central  fact  as 
more  awfully  true,  more  radiantly  clear.  It  is  that  fact  of  the 
Presence  of  the  Living  God  in  the  Universe,  a Personal  Being 
to  whom  we  are  all  related,  that  alone  gives  a meaning,  a con- 
sistency, to  this  confused  dream  of  life.  In  the  light  of  it,  life 
is  no  longer  a dream,  but  a reality.  In  His  Light  we  see  Light. 
The  Eternal  God  is  a refuge  for  us. 

But  to  find  it  so  clearly  expressed  in  this  ancient  volume  is 
sufficient  to  make  us  acknowledge  the  roll,  which  contains  it,  as 
something  indeed  venerable  and  sacred,  the  writing  in  some 
sort  of  God  Himself.  Here  we  see  that  our  God  was  indeed  the 
“ God  of  our  fathers  ” — not  truly  of  our  fathers  in  the  flesh,  but 
of  our  spiritual  fathers,  of  those  to  whom  we  owe  under  God  so 
much  of  that  religious  light  and  life  which  wc  now  enjoy.  What 
dutiful  son  of  a worthy  parentage  does  not  feel  a solace  in  the 
words  “ our  fathers  ” ! How  natural  it  is  to  prize  an  heir-loom  ! 
Who  does  not  love  to  trace  his  own  life  back  as  far  as  possible, 
and,  if  any  honour  or  merit  belongs,  any  distinction  attaches,  to 
an  ancestry,  to  cover  perhaps  his  own  solitary  weakness  and 
insignificance  with  the  thought  of  belonging  to  such  a family ! 
The  large  lands,  which  some  possess  in  this  country  of  our  adop- 
tion, have  no  such  charm.  Perhaps,  we  console  ourselves  with 
the  thought  that  they  may  possess  it  for  our  descendants.  But 
“ the  God  of  our  fathers !” — here  is  an  inheritance  indeed  for  us. 
We  did  not  earn  it  for  ourselves : it  is  not  one  of  the  discoveries 
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of  the  age:  yet  what  would  auy  discoveries  be  without  it?  It 
has  come  down  to  us  from  a remote  antiquity,  gathering  strength 
and  depth  and  clearness  with  the  ages  as  they  have  rolled  on. 
It  has  been,  as  it  were,  the  backbone  of  every  mighty  creed. 
The  worship  of  “our  fathers,”  I repeat,  may  have  been  mixed 
with  much  superstition.  They  may  have  often  misunderstood 
and  misinterpreted  the  voice  within  them,  as  when  they  tor- 
tured and  burned  witches  or  heretics  in  God’s  honour.  Yet  they 
did  come  to  see  clearly  that  there  was  One  above,  whose  laws 
they  were  bound  to  obey,  who  was  a refuge  for  the  oppressed,  a 
hearer  of  prayer,  a living  lawgiver  and  king,  yes,  and  to  some 
more  favoured  ones  a Father.  And  their  belief  is  so  far  ours, 
though  we  have  been  enabled,  with  the  clearer,  fuller  light 
vouchsafed  to  us,  to  see  through  many  false  notions  which  they 
held  respecting  Him,  to  claim  His  Paternal  Care  and  Love  for 
us  all ; we  have  learnt  to  know  that — 

“ God  is  a Spirit,  and  they  that  worship  Him  must  worship  Him  in 
spirit  and  in  truth  ” — 

not  with  outward  observances,  or  with  censure  and  judgment  of 
others,  but  with  purity  of  heart  and  life,  in  the  spirit  of  truth- 
fulness and  love, — “for  the  Father  seeketh  such  to  worship 
Him.” 

There  are  some,  however,  who,  when  they  look  out  into 
the  world  around  them,  and  see  a system  of  balanced  forces, 
working  uuder  inexorable  laws, — the  stupendous  mechanism  of 
the  heavens,  the  wonderful  dynamics  of  the  earth, — have  been 
led  to  think  that  they  see  no  necessary  place  there  for  a Great 
Artificer, — for  a supreme  Unity  combining  and  harmonizing  all 
these  manifold  powers.  At  least,  they  maintain  that  the  Soul 
of  the  World  is  not  a Person,  hears  no  prayers,  knows  no  indi- 
viduals. In  this  way  they  confuse  God  and  Nature,  or  rather 
they  acknowledge  the  latter  alone.  But  there  may  be  another 
who  looks  through  Nature  in  search  for  a Living  God, — and 
finds  only  a great  vital  principle,  not  a Person.  He  notes  what 
he  observes,  compares  and  judges,  and  comes  to  the  conclusion 
that  the  Laws,  by  which  the  Universe  is  bound,  are  no  certain 
proof  of  the  existence  of  a personal  Lawgiver.  His  heart,  per- 
haps, faintly  condemns  him  for  his  decision.  But  he  rejects  the 
reproof,  as  a mere  echo  of  the  superstition  of  the  multitude,  who 
shrink  at  the  name  of  Pantheism, — that  is,  a Divine  Influence 
pervading  all  Natui’e, — and  call  it  Atheism,  branding  one,  as  well 
as  the  other,  as  a crime,  and  associating  it  with  the  worst  im- 
piety and  immorality.  His  heart  indeed  may  condemn  him, 
but  yet  will  acquit  him  again  in  the  consciousness  of  pure  inten- 
tions, of  an  upright  and  innocent  life,  of  love  for  his  kind,  and 
a passionate  thirst  for  truth. 
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And  what  are  these  but  the  actings  of  something  more  than  a 
mere  vital  principle,  of  something  higher  than  mere  instinctive 
vitality,  of  something  which  differs  altogether  in  kind  from  the 
simple  exercise  of  the  vital  powers  of  the  most  perfectly  complete 
and  beautiful  being,  gifted  with  the  keenest  senses  to  perceive  most 
distinctly,  to  reflect  most  exquisitely,  the  glory  and  beauty  of  the 
outward  world  ? What  are  these  but  the  signs  that  a person  is 
here — that  this  philosopher,  the  man  himself,  who  thus  thinks 
and  reasons,  and  justifies  or  condemns  himself,  is  not  a mere  living 
organism,  but  a personal  being,  a living  will.  If,  then,  when  a 
person,  a spirit,  appears  upon  the  scene, — if  in  the  presence  of  Man, 
endowed  with  reason  and  will, — all  mere  eternal,  visible,  and  sen- 
sible things, — the  very  heavens  and  the  earth — become  at  once 
comparatively  insignificant,  only  the  furniture  of  his  dwelling,  and 
all  mere  animals  his  subjects  and  servants, — if  each  living  will 
stands  not  alone,  but  is  one  of  a countless  family,  each  different, 
yet  all  essentially  alike,— how  is  it  possible  to  escape  from  the 
thought,  that  there  must  be  One,  the  Fount  of  Personality,  the 
Father  of  spirits,  as  well  as  the  Maker  of  the  Heavens  and  the 
Earth  ? As  mere  mechanical  forces  will  not  suffice  to  explain 
the  phenomena  of  vitality, — as  there  must  be  a principle  of  life 
to  account  for  the  existence  of  a living  organism, — so  no  blind 
instinct,  no  mere  vital  energies,  can  account  for  the  existence  of 
spiritual  beings,  of  living  wills  endowed  with  conscience  and 
with  reason, — nothing  but  the  actual  Presence  of  a Living  Will 
above  all  wills,  the  Presence  of  Jehovah,  the  Living  God. 

But  the  same  thought,  which  links  us  with  the  past  and  with 
the  present,  gives  us  also  a hold  on  the  future.  Such  is  the 
Lesson  which  our  great  Teacher  himself  draws  from  this  title  of 
our  God. 

“ He  is  not  the  God  of  the  dead,  hut  the  God  of  the  living ; for  all 
live  unto  Him.” 

The  link  which  binds  man  to  his  God,  is  man’s  surest  pledge 
of  immortality.  Our  God,  our  chief  good,  so  faintly  perceived, 
so  feebly  grasped,  so  little  glorified, — His  Throne  is  “ eternal  in 
the  heavens”;  and  the  spiritual  life,  which  we  derive  from  Him, 
and  which  seems  here  but  a beginning,  is  a promise  to  our 
hearts  of  its  own  continuance.  For,  if  we  love  God,  or  even 
aspire  after  Him,  after  His  Love,  is  not  that  desire  itself  an 
effect  of  His  Love  to  us?  And  will  He  then  cast  away  man,  His 
chief  work,  unfinished — scarcely  begun — while  all  lower  things 
attain  their  perfection?  As  one  has  said,  (Addison)  — 

How  can  it  enter  into  the  thoughts  of  man,  that  the  soul  which  is 
capable  of  such  immense  perfections,  and  of  receiving  new  improve- 
ments to  all  eternity,  shall  fall  away  into  nothing  almost  as  soon  as  it 
is  created  ? Are  such  abilities  made  for  no  purpose  p A brute  arrives 
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at  a point  of  perfection  that  he  can  never  pass  in  a few  years  : lie  has 
all  the  endowments  he  is  capable  of,  and,  were  he  to  live  ten  thousand 
more,  would  be  the  same  thing  he  is  at  present.  Were  the  human 
soul  thus  at  a stand  in  her  accomplishments,  were  her  faculties  to  be 
full-blown,  as  it  were,  and  incapable  of  further  enlargements,  I could 
imagine  it  might  fall  away  insensibly,  and  drop  at  once  into  a state  of 
annihilation.  But  can  we  believe  that  a thinking  being,  that  is  in  a 
perpetual  progress  of  improvements,  and  travelling  on  from  perfection 
to  perfection,  after  having  just  looked  abroad  into  the  works  of  its 
Creator,  and  made  a few  discoveries  of  His  Infinite  Goodness,  Wisdom, 
and  Power,  must  perish  at  his  first  setting  out,  and  in  the  very  begin- 
ning of  his  enquiries  ? 

“ All  live  unto  Him  ” — the  Living  God.  “ Our  fathers  ” 
still  live,  though  their  place  on  earth  knows  them  no  more ; 
and  we,  when  we  are  “gathered  to  our  fathers,”  as  the  old 
Hebrew  phrase  was, — though  they  used  it  only  of  being  gathered 
into  the  grave,  and  had  not  yet  attained  the  clear  vision  of  im- 
mortal life, — shall  not  be  scattered  to  the  winds,  and  extin- 
guished like  the  flame  of  the  taper,  but  be  safely  lodged,  like 
precious  grain,  in  the  treasury  of  God.  Such  is  the  hope,  full 
of  immortality,  which  is  brought  to  light  by  the  Gospel  of 
Christ,  and  assured  to  us  by  the  sense  of  our  relationship  to 
God.  It  cannot  be  proved  by  mathematical  demonstration  or 
logical  argument  It  is  beyond  the  sphere  of  research  and 
scientific  discovery.  It  is  a faith  of  the  heart ; but  it  is  a cer- 
tainty to  those  whose  hearts  are  full  of  Divine  Love. 

Once  more,  there  has  always  been  a conflict  between  the  idea 
of  the  Majesty  of  the  Divine  Being  and  the  need  of  the  human 
heart  for  His  intervention  on  behalf  of  men.  “ What  is  man, 
that  Thou  art  mindful  of  him,”  says  the  Psalmist,  “or  the  son 
of  man,  that  Thou  visitest  him  ?”  Yet  in  the  Jewish  History, 
the  “ Living  God  ” appears  from  time  to  time  upon  the  scene, 
saving  or  judging,  as  the  case  requires.  This  was  the  natural 
form  which  the  belief  would  take  in  primitive  times,  in  the 
minds  of  a rude  people.  And,  though  to  us  the  narratives  often 
appear  what  we  term  “ anthropomorphic,”  ascribing  human 
limitation  to  Divine  actions,  making  a God  in  man’s  image,  they 
yet  contain,  as  a kernel,  a deep  truth,  which  we  are  in  danger, 
perhaps,  of  losing, — this,  namely,  that  God  is  ever  with  us, — that 
our  lives,  and  the  life  of  the  race,  which  is  History,  do  not  go 
on  independently  of  Him,  as  our  faithless  hearts  are  too  apt  to 
suppose, — that  we  are  only  not  to  say  this  or  that  is  God’s  doing, 
— here  we  see  the  Providence  of  God  interfering, — simply 
because  this  would  be  to  exempt  other  events  from  the  same 
overruling  Hand,  and  because  our  vision  is  too  limited  to  enable 
us  to  judge  rightly  of  any  detached  part  of  the  great  whole. 

But  the  “ Living  God  ” has  never  at  any  time  left  Himself 
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without  witness  in  the  world.  He  has  never,  like  the  Baal  of 
Elijah’s  day,  been  asleep  or  absent  from  His  own  creation. 
Every  breaking  forth  of  light  among  the  nations — of  light  in- 
tellectual or  spiritual— has  been  direct  from  Him — the  light  of 
the  present  age,  as  well  as  that  of  all  former  ages.  And  so,  too, 
not  once  or  twice  only,  but  often  in  the  history  of  man,  when 
the  worship  of  God  as  a Spirit,  as  a Moral  Governor,  has  been 
obscured  more  and  more  by  sensuous  rites  and  theories,  limiting 
His  claims  and  degrading  His  worshippers,  the  light  has  broken 
forth  again  in  the  mind  of  some  divinely-inspired  man,  and  He, 
“ with  whom  is  no  variableness  neither  shadow  of  turning,”  has 
“ made  all  things  new.” 

Those  who  feel  themselves  called — as  what  true  man  is  not 
in  his  measure  ? — to  stand  up  and  witness  for  the  Truth  before 
their  fellow-men,  as  opportunity  is  given  them,  may  feel  a calm 
assurance  that  their  labour  will  not  be  in  vain,  their  cause  can- 
not be  lost,  for  it  is  the  cause  of  God.  Sooner  or  later,  but  at 
the  right,  the  very  best,  moment,  He  will  make  it  plain.  'He 
has  not  left  His  servants  to  fight  for  Him,  to  manage  His  con- 
cerns, in  His  absence.  He  lives,  He  is  here.  If  we  speak  for 
Him,  let  us  do  it  as  in  His  hearing;  if  we  work  for  Him,  let  us 
do  it  as  in  His  sight,  in  humble  confidence  that  He,  who  sees 
the  heart,  will  accept  our  intention,  will  make  our  imperfect 
witness,  though  it  should  be  mixed  with  error,  and  enfeebled  by 
mistake,  serve  in  the  end  His  Cause,  the  Cause  of  Truth,  the 
Cause  of  Holiness,  the  Cause  of  Mankind. 

And  now,  as  in  former  times,  again  and  again,  the  “ letter 
which  killeth  ” is  striving  for  ascendancy  over  the  living  spirit 
of  faith  and  love.  The  way  which  Jesus  had  made  so  open 
and  so  plain  for  us  all  into  the  holiest,  into  the  very  presence  of 
the  Father,  is  being  obstructed  again  by  the  attempt  to  clothe 
the  Christian  ministry  with  priestly  attributes,  to  interpose  be- 
tween the  soul  and  God  a spiritual  caste,  who  hold  in  their 
hands  certain  mystic  keys,  or  sacraments  of  grace,  without 
which  the  gate  is  locked  into  God’s  nearer  Presence,  and  only 
the  priest  can  open  it, — to  give  us  an  idol  to  worship  in  the 
Sacrament  of  the  Altar,  instead  of  a Presence,  the  Presence  of 
the  Living  God,  which  fills  all  space,  but  dwells  especially  in 
the  pure  and  lowly  and  loving  heart, — to  make  holiness  some- 
thing artificial  and  extraneous  to  human  life,  instead  of  being 
humanity  itself  in  its  fullest  perfection. 

No  mere  protests  or  denials  will  deliver  us  from  this  idolatry 
— this  superstitious  corruption  of  Christianity — “ a system,”  as 
a great  writer  (Dr.  Arnold)  says — 

in  which  few  shall  be  active,  and  the  great  mass  passive — in  which 
vital  heat  is  to  be  maintained,  not  by  the  even  circulation  of  the  blood 
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through  every  limb,  through  the  healthy  co-operation  of  the  arteries 
and  veins  of  every  part,  but  by  external  rubbing  and  chafing, — 

in  which,  as  he  also  says,  there  is  attempted  to  be  maintained — 
a protended  distinction  between  spiritual  things  and  secular,  a dis- 
tinction utterly  without  foundation,  for  in  one  sense  all  things  are 
secular,  for  they  are  done  in  time  and  on  earth,  in  another  all  things 
are  spiritual,  for  they  affect  us  morally  either  for  the  better  or  the 
worse,  and  so  tend  to  make  our  spirits  fitter  for  the  society  of  God  or 
his  enemies. 

And  he  truly  adds,  (The  Church , p.13) — 

The  division  rests  entirely  on  principles  of  heathenism,  and  tends  to 
make  Christianity,  like  the  religions  of  the  old  world,  not  a sovereign 
discipline  for  every  part  and  act  of  life,  but  a system  for  communi- 
cating certain  abstract  truths,  and  for  the  performance  of  certain 
visible  rites  and  ceremonies. 

Only  real  faith  in  a Living  Present  God  will  drive  away  this 
and  all  other  fetishisms, — a strengthening,  comforting,  solem- 
nising, purifying,  faith, — a faith  like  that  which  St.  Paul  himself 
cherished,  and  which  he  teaches  us  to  cherish  when  he  says — 
“Ye  are  the  temple  of  the  Living  God : as  God  hath  said,  I will 
dwell  in  them  and  walk  in  them  ; and  I will  be  their  God,  and  they 

shall  be  my  people And  I will  be  a Father  unto  you,  and  ye 

shall  be  my  sons  and  daughters,  saith  the  Lord  Almighty.” 
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